《Ellicott’s Commentary for English Readers – Amos》(Charles J. Ellicott)
Commentator

Charles John Ellicott, compiler of and contributor to this renowned Bible Commentary, was one of the most outstanding conservative scholars of the 18th century. He was born at Whitwell near Stamford, England, on April 25, 1819. He graduated from St. John's College, Cambridge, where other famous expositors like Charles Simeon and Handley Moule studied. As a Fellow of St. John's, he constantly lectured there. In 1847, Charles Ellicott was ordained a Priest in the Church of England. From 1841 to 1848, he served as Rector of Pilton, Rutlandshire. He became Hulsean Professor of Divinity, Cambridge, in 1860. The next three years, 1861 to 1863, he ministered as Dean of Exeter, and later in 1863 became the Lord Bishop of Gloucester and Bristol.

Conspicuous as a Bible Expositor, he is still well known for his Critical and Grammatical Commentaries on Galatians, Ephesians, Philippians, Colossians, Thessalonians and Philemon. Other printed works include Modern Unbelief, The Being of God, The History and Obligation of the Sabbath.

This unique Bible Commentary is to be highly recommended for its worth to Pastors and Students. Its expositions are simple and satisfying, as well as scholarly. Among its most commendable features, mention should be made of the following: It contains profitable suggestions concerning the significance of names used in Scripture.
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THE early life of the prophet Amos was spent at Tekoa, the modern Tekûa, an elevated spot between four and five English miles due south of Bethlehem. This spot, according to Robinson (Biblical Researches, i. 486), has “a wide prospect. Towards the north-east the land slopes down towards Wady Khureitûn; on the other side the hill is surrounded by a belt of level table land, beyond which are valleys, and then other higher hills. On the south, at some distance, another deep valley runs off south-east towards the Dead Sea. The view in this direction is bounded only by the level mountains of Moab, with frequent bursts of the Dead Sea seen through openings among the rugged and desolate intervening mountains.” No fitter scene can be imagined as the home of the prophet, whose far-seeing vision and trumpet voice were to awaken the corrupt and selfish life of the northern kingdom. Amos was by birth not a prophet, but a herdsman, and likewise a dresser of sycamore-fruit. How long he plied his peaceful tasks in his Judæan home, secure against invasion or disturbance under the strong rule of King Uzziah, we do not know. But to him—a layman, and no prophet—there came the Word of the Lord as he meditated among the lonely hills and their wide prospects, urging him to utter God’s doom against nations and kingdoms.

Respecting his prophetic work, we know that it was directed almost entirely to the northern kingdom, and was likewise exercised there. It is uncertain whether the striking episode described in Amos 7:10-17 belonged to the beginning or the end of his ministry. We there read that the prophet boldly presented himself at Bethel, celebrated for its ancient historic associations, its important temple, and as being a place of royal residence. There Amos delivered the striking series of symbolic oracles contained in Amos 7, 8. This provoked the hostility of Amaziah, priest of the sanctuary, who endeavoured to obtain from King Jeroboam a sentence of banishment against the prophet, on the ground that he was speaking treason against the throne. To the charges and menaces of Amaziah Amos replied with a sentence of doom against king and priest.

For the social, moral, and religious condition of the northern kingdom during this period we fortunately possess varied sources of information. Apart from the accounts contained in the historical books, we have the numerous allusions scattered throughout the prophet Hosea, whose discourses belong to a somewhat similar period, and are extremely valuable as illustrating those of Amos.

But the external power and foreign conquests of Jeroboam were evidently viewed with mistrust by the prophet; and, though Assyria is never expressly named, it looms in the background of the seer’s gaze, as the sword of Jehovah’s vengeance, which is one day to make a full end of Israel. (Comp. Isaiah 10:5.) The oracles of both Amos and Hosea abound in allusions to the moral and social rottenness of the northern kingdom. Amos dwells upon the splendour of the public buildings and of many private dwellings of the land (Amos 3:15; Amos 5:11 : comp. Hosea 8:14). Within Samaria’s strong fortresses the wealthy nobles indulged in their drunken orgies, stretched upon ivory divans, singing their “lean and flashy songs” in wretched parody of David’s minstrelsy, and bidding farewell to all thoughts of coming evil (Amos 6). He rebukes the empty boasts of power in which these profligate leaders indulged (Amos 6). He sternly censures the ladies of fashion who encouraged their lords to acts of gross self-indulgence (Amos 4:1). Meanwhile their luxurious life is purchased at the cost and on the gains of frightful oppression. In the days when Amos lived, the simple agricultural life of earlier times had given place to the changed social conditions produced by growing civilisation and commerce (Hosea 12:7-8), by the growth of large towns, and by the extension of art and refinement, of unscrupulous trade, and accumulated wealth (Amos 8:5; Isaiah 2:7). The poor cultivators of the soil were ground down to abject poverty by the princely landowners. The debts of the peasant, however paltry, could only be redeemed by a personal service, which was slavery (Amos 2:6-7). Their lords were also their judges in the courts of justice at the city gates, and extortionate bribes were the appointed means of averting a harsh sentence (Amos 5:11-12).

But the root of all the social and moral disorder was indicated by Amos and Hosea (especially the latter) to consist in the idolatrous and sensuous corruption into which the people had sunk. Baal and calf-worship had become to the popular intelligence the degraded substitute and symbol of the ancient pure conception of the one true God inculcated in the Mosaic law and worship to which the prophet Hosea endeavoured to restore Israel. The whole of Canaan, from Dan to Beersheba, was studded with local shrines, in which Baal or the calf-symbols were adored. Of the former, probably Beersheba and Gilgal, of the latter, Samaria, Bethel, and Dan were the chief centres. (See Amos 8:14, Note, also Amos 4:4; Hosea 12:11.) Moreover, all these sanctuaries possessed an elaborate ritual and calendar of feast-days (Amos 5:21-22). Both prophets threaten foreign invasion and exile as the penalty for this abandonment of ancient law and observance (Amos 5:26-27; Hosea 2:11). There are likewise traces, though obscure, of the worship of the Ammonitish star deity, Moloch, of the star deity Kevan, and of the Syrian Hadad-Rimmon. But the passages on which this is based are doubtful (Amos 4:3, Amos 5:26).

That the herdsman of Tekoa was a man of wide and varied culture, in the current acceptation of the times, is clearly evidenced by his writings. In that age the free movements of human intercourse diffused knowledge more widely and equably among all classes of mankind than is possible under present social conditions. The mind of the prophet was especially open to all physical phenomena. The rising of the Nile, the constellations of the sky, the eclipse, and the earthquake stirred his imagination. It is noteworthy that in Amos we have the first clear indication of the enlarging sweep of the prophet’s gaze. His eye ranges over the surrounding kingdoms. Israel is no longer thought of exclusively, its destiny is no longer contemplated apart from that of the surrounding empires with which it was closely connected. Jehovah is God of the world, and not of his peculiar people the Hebrew race only. He brought Philistia from Caphtor as well as Israel from Egypt.

This conception of universal Divine sovereignty was certainly not a new one in Israel. But it was made especially prominent by Amos, and is the key-note of his prophecies. It is from this standpoint that the oracles are delivered. While to Hosea, Ephraim’s sin, whether in morals or worship, appeared as an outrage to the relationship of loyalty and love to the Divine Lord, it was regarded by Amos as the violation of a supreme rule and a supreme justice.

The prophecies may be divided according to their contents as follows:—

I. Amos 1-6. Prophetic threatenings directed against the nations.

(1) Amos 1:2 to Amo_2:5. Brief denunciations of surrounding peoples;—against Damascus, Philistia, Tyre, Edom, Ammon, Moab, and closing with Judah.

(2) Amos 2:6-6. Indictment against Israel. The prevailing idolatry—The oppression of the poor, and the debauched and indolent lives of the nobles.

II. Amos 7-9. Symbolic visions of the coming doom of Israel interrupted by the episode of the hostility of the priest Amaziah to the Prophet. The series closes with the Messianic anticipations of reunited and restored Israel dwelling in peace under the reign of the house of David.

EXCURSUS ON NOTES TO AMOS.

EXCURSUS A (Amos ).

The rendering of the LXX., “to the mountain Remman (or Romman),” has suggested to Ewald the interpretation, And shall cast Rimmona to the mountain, i.e., in their flight (comp. Isaiah 2:18-21), Rimmona being the idol-goddess of love, corresponding to the masculine deity Rimmon (2 Kings 5:18). In this ingenious, though somewhat far-fetched, interpretation of a difficult passage, it will be observed that Ewald takes the Hebrew verb as an active, and not a passive. In this he is supported by most MSS.

But the credit of suggesting the most plausible explanation belongs to Hitzig, who, in his commentary, proposes to read Hadad-Rimmon, and translates, Ye shall be cast away to Hadad-Rimmon. On Zechariah 12:11, there is a long note by Steiner supporting the supposition that Hadad-Rimmon was a modified designation of the sun-god, and was likewise the counterpart of the Greek Adonis, over whose wounding and death there was an annual lamentation, in which the women took part, and gave way to all kinds of excess. Hadad-Rimmon was, therefore, the name of the deity and the locality of his worship (comp. Ashtaroth Karnaim and other examples), now called Rummâne, four miles south of Ledshûn (Megiddo). To this spot the women were to be carried off for purposes of prostitution. (Comp. the threat pronounced by the prophet, Amos 7:17.)

EXCURSUS B (Amos ).

Three obscure points render this verse one of the most difficult in the Old Testament.

1. As to tense. The interpretation to which preference has been given in the commentary on the text—the time being regarded as future—has been decided on grounds of grammatical usage only. But certainly the larger number of commentators have rendered the verb as a past tense, “But ye bore the tabernacle,” &c., the time referred to being that of the desert wanderings. This view is upheld by Hitzig, Kuenen, Keil, Henderson, and also by R. S. Poole. It is also supported by the LXX.

2. The word Sikkûth, rendered tabernacle, or tent, in the E.V. and by the LXX., is derived from a root signifying both to interweave and to cover—an etymology which confirms the above rendering. Ewald’s conjecture that it signifies “stake,” inferred from the Aramaic Sekkitho, is to be rejected. The conception of Moloch being carried in a tent may be illustrated from the Egyptian monuments of Rameses XII. Birch (Egypt, S. P. C. K., p. 149), refers to a tablet found in the south-west corner of Karnak: “The picture of the tablet represents Rameses holding a censer, and worshipping the ark of the god [Khons], which, partly covered with curtains, is placed in a boat . . . Figures of priests, a sphinx, and standards are in the boat, while twelve priests carry it on their shoulders.”

3. Both Moloch and Chiun were evidently star-deities. R. S. Poole endeavours to connect Chiun with Semitic deities worshipped in Egypt (see art. “Remphan,” Smith’s Dict. of the Bible). The name Chiun appears as Remphan in the quotation of this passage in Stephen’s speech (Acts 7:43). And both Remphan and Chiun were held by Mr. Poole to be the corresponding male and female deities of Asiatic type, Renpu and Ken. But the form Remphan can be clearly shown to have arisen from textual corruption, originating, perhaps, in some false analogy. In the New Testament passage the best MSS. read Rephan, and this reading has been adopted in our Revised Version, and occurs in nearly the same form in the LXX., from which Stephen was freely quoting. In the LXX. the original order of the clauses has suffered transposition, and it is certainly safer to adhere to the Hebrew text (as in Amos 9:11-12).

Rêphan arose from the Hebrew text by the change of a single character. Instances of such interchange are not infrequent in the Old Testament. Yet the form Rephan, though corrupt, is invaluable, as indicating the true reading of the Hebrew word. The word for Chiun was read by the Masoretes as Kiyyûn (according to Ewald, “pedestal” [?]). But the LXX. indicate, and much confirmatory testimony establishes the fact, that the word is to be read Kêvan, and that Kêvan, like the Ammonitish Moloch, represented the star-deity Saturn. Thus Kaivono is the form of the word in the Peshito. This view is supported by Aben Ezra and Kimchi, who cite Kivan as the name for the star Saturn in the Persian and Arabic. This star (see quotations in Henderson’s Commentary) was held to exert malignant influence. Schrader (Cuneiform Inscriptions and the Old Testament, p. 443) compares the name Ka-ai-vanu, the Assyrian name for that planet.

EXCURSUS C (Amos ).

That an eclipse is here referred to, and employed as a figure to express the overwhelming calamities which were to darken Israel, can hardly admit of doubt, when we compare the similar figurative use of the earthquake in the preceding verse. But to what eclipse does the prophet refer? Mr. J. W. Bosanquet has attempted to identify it with a very special one, mentioned in the Assyrian annals:—“In the eponymy of Bursagale, prefect of Gozan, the city of Asshur revolted, and in the month Sivan the sun was eclipsed.” This has been calculated by Hind to have occurred on June 15, 763 B.C. (So Rawlinson, Schrader, G. Smith, &c., as against Oppert’s view, which is untenable.) If this eclipse was in the mind of the prophet, it is a fact of considerable importance in chronology. On the whole, however, it is more probable that the prophet was thinking of an earlier eclipse, which took place in 784 B.C., Feb. 9. It was a total eclipse, the time of totality being about 1 p.m. at Jerusalem, thus exactly corresponding with the phraseology of this verse. So remarkable a phenomenon would naturally stamp itself for many years upon the mind of the people, and this vivid impression the prophet summons to his aid in foreshadowing the calamities of the last time.
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Verse 1
The Prologue to the Prophecies of Amos consists of a series of denunciations of the surrounding peoples. The ground of the awful threatenings is the word of Jehovah made known to the prophet. The reason for the doom predicted on such high authority, is the resistance and cruelty that were offered by these nations to the theocratic people, and, still more, their own moral offences, condemned by universal conscience. The denunciations begin with a judgment upon Syria, the age-long enemy of Judah, sometimes confederate with Israel. Then he passes to Philistia, which had been a thorn in the side of Israel and Judah from the days of the Judges till his own. Then he directs his gaze upon Phœnician cities, the emporium of the most extensive commerce in the world, Next he passes in review other three tribes, or nations, more closely related to Israel in blood, language, and proximity, and which, nevertheless, had often manifested an undying hatred of the covenanted people. After this Judah, his own tribe, does not escape. Lastly, the prophet gathers up all his strength to denounce Israel, then at the height of prosperity and splendour.

(1) See Introduction.

Verse 2
(2) Roar.—The prolonged thunder-peal, or lion’s roar, of the Divine voice, reverberates from the theocratic metropolis of Zion, to the luxuriant slopes of the noble Carmel, which forms the southern promontory of the Bay of Acre. The “pastures of the Shepherds” remind us of Psalms 23, and refers us to the prophet’s own home in the wilderness of Tekoah. The same expression “head (or ‘top’) of Carmel” occurs in 1 Kings 18:42, and in Amos 9:3. Compare the modern name Ras-el-Kerum. The whole country from south to north is summoned to listen to the Divine voice.

Verse 3
CURSE ON DAMASCUS.

(3) Three transgressions . . .—This form of transgression, which occurs eight times in the prologue, is not an arithmetical, but a strongly idiomatic phrase, signifying “multiplied or repeated delinquencies” (Henderson).

Turn away . . .—Rather, will not turn it back—i.e., the sore judgment I have purposed. (Comp. 2 Kings 10:32-33.)

Verse 4
(4) I will send a fire . . .—Compare Jeremiah 49:27, where this language is repeated at a time when punishment had fallen for a while on Damascus, and she had become, as Isaiah predicted, “a ruinous heap” (Isaiah 17:1).

Verse 5
Verses 6-8
CURSE ON PHILISTIA.

(6-8) The marginal reading is more literal, and points to the special bitterness of the proceedings of Philistia, here represented by Gaza as the principal city (comp. 2 Chronicles 21:16-17, which implies a veritable sack of Jerusalem). The extreme barbarity from which Judah suffered was that her children were delivered up to the implacable enemy Edom. (Comp. the language of Joel 3:4-6.) This may have occurred in the border warfare, in which defenceless Jud

Verse 9
CURSE ON TYRUS.

(9) The brotherly covenant.—The “covenant of brethren” (margin) was the league made between Hiram and David, and afterwards between Hiram and Solomon (2 Samuel 5:11; 1 Kings 5:1; 1 Kings 5:12). This ancient covenant was forgotten in Phœnicia’s mercantile cupidity, and Tyre was tempted to sell Hebrew captives to Greeks and Idumeans. (Comp. Isaiah 23; Ezekiel 26, and the special excursus in the Speaker’s Commentary.)

Verse 11
CURSE ON EDOM.

(11) Edom.—Comp. the prophecy of Obadiah and Isaiah 34:5. See also Dict. of the Bible, art. “Edom.” All through their history Edom sided with the enemies of Israel. (Comp. 1 Samuel 14:47; 2 Samuel 8:14; Psalms 60:9; and 2 Chronicles 21:8-10.)

Cast Off.—It would be better to render stifled. In the following clause read “And his indignation rended continually, and his wrath lurked ever on the watch.” But another punctuation of the Hebrew original yields a different sense. “As for his wrath, he hath kept it for ever” (almost as E.V.). This corresponds closely with Jeremiah 3:5.

Verse 12
(12) Teman.—According to Genesis 36:11, a name for a grandson of Esau. The district and chief town of this name are often referred to in the Prophets (Jeremiah 49:7-8; Ezekiel 25:13; Habakkuk 3:3; Obadiah 1:8-9). The wisdom and might of the Temanites were well known, and Eliphaz the Temanite was one of the sage interlocutors of the Book of Job. It was situated, according to Burckhardt and Robinson, south of the Wady Musa.

Bozrah.—Referred to in Jeremiah 49:13; Jeremiah 49:22; Micah 2:12; Isaiah 34:6; Isaiah 63:1. Quite distinct from Bozrah in Moab (Jeremiah 48:24). The former is situated south of the Dead Sea, identified by Robinson and Burckhardt with the village of El Buseireh in Jebal.

Verse 13
CURSE ON AMMON.

(13) Ammon.—See art. in Smith’s Dict. of the Bible. The precise event of atrocious cruelty is not mentioned in the historical books; but the barbarous modes of warfare which prevailed in those days are darkly conveyed in 1 Samuel 11:2; 2 Kings 15:16; Hosea 13:16, &c., and in Assyrian inscriptions passim.

Verse 14
(14) Jeremiah gives a vivid account of the impending doom of Ammon, quoting and expanding this very passage (Jeremiah 49:1-3).

Verse 15
(15) Their king.—Not as Syrian and Vulg. read the original, Malcam or Milcom, i.e., Moloch. E.V. is supported by LXX., Targ., and context of the passage. So far we find the prophet denouncing the sin which trifles with blood, covenants, and ancient agreements, and recognising the responsibilities of race; but closer inspection shows in this, and in Amos 2, that the prophet condemns all violations of those natural laws and rights of which he regards Jehovah as custodian and executor.

02 Chapter 2 
Verse 1
II.

CURSE ON MOAB.

(1) Comp. Isaiah 15, 16, Isaiah 25:10-12, and Jeremiah 48 Translate “burned to lime the bones of the king of Edom.” The historical reference is obscure. (See 2 Kings 3:26-27.) Whether Moab was guilty of desecrating royal tombs, or offering the heir of the king of Edom in sacrifice, cannot be determined. When Moab took revenge upon Edom, the latter was subject to Jehoram.

Verse 2
(2) Kirioth.—This properly signifies a group of towns, but here refers to a single large town in Moab, the modern Kureiât. (Comp. Jeremiah 48:24.)

CURSE ON JUDAH.

Great privileges have met with mad and foolish despite. Exalted to the highest heaven of possibility, Judah has despised the “Law of the Lord,” instead of preserving, with sacred reverence, His ordinances and institutions.

Their lies.—i.e., their false deities, which they have treated as divine. “The lies after which the fathers walked deceived the children. The children canonise the errors of their fathers. Human opinion is as dogmatic as revelation” (Pusey).

Verse 5
(5) Judah.—Such high privilege does not involve immunity from punishment. Judah shall be chastised with the same penalty as Edom, Philistia, Ammon, and Moab.

Verse 6
CURSE ON ISRAEL.

(6) Transgressions of Israel.—The storm of Divine threatening which had swept over the whole political horizon gathers, at last, over Israel. The sins and ingratitude of the people are aggravated by a recital of the Divine Mercy. By comparing this verse with Amos 8:6, it is clear that the Jewish interpreters (followed by Keil) were incorrect in charging this sin upon corrupt judges, who, by bribery, would deliver unjust judgments against the righteous. The sin consists in the perverse straining of the law, which allowed an insolvent debtor to sell himself into bondage to redeem a debt (comp. 2 Kings 4:1; also Leviticus 25:39). In this case the debtor was a righteous man in sore straits for no fault of his own. Render, on account of a pair of sandals. A paltry debt, equivalent, in worth, to a pair of sandals, would not save him from bondage at the hands of an oppressive ruler (see Introduction).

Verse 7
Verse 8
(8) Rapacity and cruelty follow on pride, selfishness, and lust. With this verse compare the provisions of the Mosaic law (Exodus 22:25). Render, And upon garments received in pledge they stretch themselves, and for “condemned” adopt the marginal translation mulcted. The money that had been wrung from those who could not pay, or, who have been sold into slavery, is spent in rioting and feasting. The LXX. read this passage very differently, but the Masoretic text is justified by the translations of the Targum, Aquila, Symmachus, and Jerome.

In the house of their god.—Probably here, as in the previous verse, we are to understand the high places of syncretic, or heathenish, Jehovah worship as referred to. “They drank the wine of the amerced. Where? ‘In the house of their God.’ What hardheartedness to the wilfully forgotten poor is compensated by a little church-going! (Pusey.)

Verse 9
(9) Destroyed I.—Emphasis belongs to the pronoun “I.” The Amorites proper occupied the S.W. coast of the Dead Sea. Their formidable stature and power were attributed occasionally to all the inhabitants of the land. (Joshua 24:18; Judges 6:10.) They were absorbed before the time of Amos.

Verse 10
(10) Forty years.—The forty years’ wandering was a punishment for fickleness and cowardice, but during the incidence of this judgment, of which we have only one or two events recorded in the Book of Numbers, God was disciplining and organising a tribe of restless wanderers into a nation. (Deuteronomy 32:9-13.)

Verse 11-12
(11, 12) God added to the mercies of His providence, the transcendent blessings of special revelation. The prophets of Israel were numerous, and renowned, and exposed to frequent persecution, e.g., the cases of Micaiah, Elijah, and others. “The Nazarite vow to abstain from wine, which, in the earliest case, that of Samson, appears a life-long vow, was undoubtedly a religious protest against Canaanite civilisation in favour of the simple life of ancient times.” (W. R. Smith, Prophets of Israel, p. 84.) The Nazarite was, moreover, a link between the prophet and the priest, upon whom, without hereditary rank or sacerdotal rite, great privileges were bestowed. The assault upon both is highly characteristic of the disloyalty of Israel.

Verse 13
(13) I am pressed.—Baur, Pusey, and Speaker’s Commentary support this rendering of the Heb. mç‘îq, the corresponding form in the next clause also being taken in the intransitive (i.e., passive sense). But it is unlikely that God, in this passage, should declare Himself “crushed” under the weight of Israel’s sin, for in the context it is Israel, and not God, who is described as the victim, Moreover, grammatical usage is against the rendering of mç‘îq as passive; nor does it favour Ewald’s, as well as Keil’s, interpretation “press you down” Translate (see margin) Behold, I am pressing down beneath you (literally, your place), just as the waggon, filled up with sheaves, presses down. Jehovah, in the awful judgment which He inflicts, is symbolised by the heavily-laden waggon. The expression “beneath you” suggests that the evil is not confined to the present. Israel, the nation weighted with the doom of past iniquities, bequeathes a yet more crushing load to future generations. If the text is sound, this appears the only satisfactory rendering of a difficult passage.

Verse 14
(14) This doom Amos darkly foreshadows to be invasion and military overthrow, with all its attendant calamities.

Verse 15
(15) Is omitted in some of Kennicott’s and De Rossi’s MSS., but without authority.

03 Chapter 3 
Introduction
III.

Amos 3-6 form a connected series, standing, however, as a natural sequence upon the previous section (Amos 1:2). In the denunciations with which the oracles of Amos open, the last strophe refers to Israel. The same subject is the burden of the following discourses, Amos 3-6, and with searching minuteness the whole of Israel’s sin and doom are laid bare by the prophet; the blindness to the warnings of prophecy, the pride and luxury of the powerful, and the misery of the oppressed, as well as the prevailing idolatrous corruption. In Amos 4:5, the utterance of the prophet assumes the form of a measured strain (as in Amos 1), with an intercalary refrain, which may have been the model for Isaiah’s yet more artistic effort (Amos 9:7—10:4, Amos 5:25-27). A solemn dirge over Israel and Judah (Amos 5, 6) closes the first part of these prophetic addresses.

Verse 1
(1) Children of Israel rather than “house of Israel” is a phrase not so usual in Amos. Hence in many MSS. the latter phrase is substituted. There is, however, significance in the former, as Amos addresses himself to both kingdoms in the phrase “the whole family.” Yet the kingdom of the Ten Tribes seems to be chiefly in the mind of the prophet.

Verse 2
(2) Known.—The knowledge of God is love. There was special knowledge and intimacy between God and Israel. Upon such knowledge followed advantages and privileges innumerable.

Therefore I will . . .—This may mean, in proportion to your privileges will be your doom—but more probably that this intimacy of knowledge is the ground of gracious chastisement. For nation or man to be allowed to go on in sin without rebuke is the greatest curse that can befall it or him.

Verse 3
(3) Two.—Who are the two here represented? Some commentators say, two prophets; Rosenmüller, “God and the prophet.” But Grotius, Lowth, Henderson, and Pusey refer it, with more reason, to God and Israel, the expression denoting, not merely God’s knowledge of a man, but man’s response to God. His practical obedience, his communion of heart and will, are described as “walking with” or “before God.” (Genesis 5:22; Genesis 6:9; Genesis 17:1; Psalms 56:13; Psalms 116:9.) Will, then, God walk with man, guiding, shielding, strengthening him, if man is not in harmony with Him? This is the first of a series of parabolic apothegms, all of which require a negative answer. (Leviticus 26:23-24.) Each states an event, closely and indissolubly related to another in the bond of cause and effect. All these symbolic utterances point on to the climax in Amos 3:7-8.

Verse 4
(4) Lion.—The questions suggest that the prey is being seized. This is intimated by the lion’s roar, the loud roar of the lion in the forest, the growl of the famished young lions in the den. Aben-Ezra thus interprets; but G. Baur thinks that Caphir distinguishes a “hunting lion” from the beast that growls in his lair. (Comp. Amos 1:2.) Amos, by his graphic representation of the terrifying threat, signifies that nations, and kingdoms, and this family of Israel, are, at the present moment, trembling in the grasp of the great Avenger.

Verse 5
(5) Can a bird.—Better, Does the snare rise up from the ground, and take nothing at all?” E.V. “take up” is due to ambiguity of the Hebrew. The idea is that Israel “like a silly dove” is falling into snares. The snare, even now, may be seen springing from the earth. The armies and politics of the nation that will enclose Israel are already in motion.

Verse 6-7
(6, 7) Surely the Lord . . .—In this, and the preceding verse, the future tense should be replaced by a present. Render doeth nothing, and in Amos 3:6 is a trumpet sounded . . . are not afraid . . . is there evil; for the prophet intends to express a continually-recurring fact. The word translated “evil” is commonly, but not universally, used for moral evil. (See Genesis 19:19; Genesis 44:34; Exodus 32:14.) “Evil which is sin the Lord hath not done, evil which is punishment for evil the Lord bringeth.” (Augustine.) Compare, as illustrations of the truth of Amos 3:7, the revelation of the Divine purpose to Noah with reference to the Deluge, to Abraham with respect to Sodom, to Joseph about the famine in Egypt, and to Moses concerning Pharaoh. The prophets of the Lord have given full warning of the judgment of God upon all sin.

Verse 8
(8) Roared.—Comp. the imagery of Amos 1:2, and that of Amos 3:4. The voice of the Lord is so audible, so clearly portending the coming judgment, that universal terror inevitably follows. (Comp. “If these should hold their peace, the stones would cry out.”

Verse 9
(9) In the palaces.—Rather, on the palaces, i.e., on their roofs in such conspicuous places that the population, high and low, would hear the summons.

Mountains of Samaria.—In the high ground around the city, from which can be observed all that is passing in the metropolis. Foreign people, even Philistines and Egyptians, are gathered to witness the evils of the doomed realm. The marginal rendering “oppressions” should be adopted. This is shown by the parallelism.

Verse 10
(10) Know not to do right.—Not merely have lost the perception of what is and what is not right, but are indifferent to such distinctions. They know not and care not; the awful state of utter moral impotence, wherein not only the intellectual consciousness, but the impulses to action, are languid or even paralysed—a dead conscience! Nothing is more condemnatory than this brief sentence. The light within them is darkness.

Verse 11
(11) An adversary.—This rendering is to be preferred to “affliction” (Chald., Syr.). It is the subject of the following verb “bring down,” Assyria being referred to, though not in express terms. The reading of LXX., “O Tyre, thy land round about thee is desolate,” is incoherent, and confounds Tzăr with tzôr.

Thy strength points mainly to the stronghold of Samaria, which the enemy was to bring down or reduce to ruins, but it may likewise include the chief warriors who were to be led away captive.

Verse 12
(12) Taketh out . . . taken out.—Should be (as in margin) delivereth . . . be delivered. The agricultural image, used by Amos, is very impressive. The shanks and pieces of the ear, worthless portions, saved from the lion’s jaws, represent the remnants of Samaria’s population that shall escape.

In Damascus in a couch.—Some would render “in Damascus on that of (i.e., corner of) a couch,” Damascus corresponding to Samaria in the parallel clause. But this construction is very questionable, and it would be much simpler and safer to adopt the reading of most Hebrew texts, and render on a couch’s damask (so Gesenius and Ewald), referring to the silken (?) or white woollen fabric for which Damascus, even in that early age, was famous. The relations between Syria and Israel at this moment were intimate. The meaning is that even the noblest and wealthiest will be regarded, if saved, as worthless salvage.

Verse 13
(13) Hear ye.—Addressed to the foreign nations Egypt and Philistia referred to in Amos 3:9.

Verse 15
(15) Houses.—It is uncertain whether by “winter and summer houses” are meant two classes of royal abodes, or different chambers of the same house (Judges 3:20; Jeremiah 36:22, are compatible with either). “Ivory houses” mean mansions adorned with ivory. For “great houses” should be read many houses.

04 Chapter 4 
Introduction
IV.

A continuation in highly tropical and sarcastic language of the denunciation of the kingdom and nobles of Samaria, which was commenced in the previous chapter.

Verse 1
(1) Bashan.—This contained the rich pasture-lands east of the Jordan, between Hermon and the mountains of Gilead, where cattle flourished. The “strong bulls of Bashan” (Psalms 22:12) were descriptive of the malignant enemies of the ideal sufferer. The feminine “kine” refers to the luxurious self-indulgent women of fashion in Samaria.

Which say to their masters (i.e., their husbands), Bring, and let us drink.—Their very debauch being paid for by the robbery of the poor. Some regard the feminines as sarcastic epithets, merely expressing effeminacy on the part of men. But this is not a probable explanation.

Verse 2
(2) Fishhooks.—Descriptive of the suddenness and irresistible character of the seizure, whereby, as a punishment for their wanton selfishness, the nobles were to be carried away as captives from their condition of fancied security. The strangeness of the imagery has led to a variety of interpretations. Döderlein translates “ye shall be driven into thorny districts, and among thorn bushes.”

Verse 3
(3) Every cow . . .—Render each one (ref. to the women, Amos 4:1) straight before her. The enemy shall have broken down the city’s defences, and the women shall tamely go forth through the breaches into captivity. The next clause is very obscure. It is best to take the verb as passive, Ye shall be thrown out. The word that follows is rendered “the palace” by the E.V. with Kimchi and other authorities, under the assumption that the Heb. harmôn is another form of the word elsewhere used in Amos armôn. But this is mere guess-work, and yields no good sense. It would be better to adopt a slight emendation of our text, and treat the obscure word as a proper name (LXX., Targ., Syr., Vulg.). Many commentators (Michaelis, G. Baur, De Wette) follow the Targ. and Syr. and render “Ye shall be cast out to the mountains of Armenia” (their place of banishment). For further information see Excursus.

EXCURSUS A (Amos ).

The rendering of the LXX., “to the mountain Remman (or Romman),” has suggested to Ewald the interpretation, And shall cast Rimmona to the mountain, i.e., in their flight (comp. Isaiah 2:18-21), Rimmona being the idol-goddess of love, corresponding to the masculine deity Rimmon (2 Kings 5:18). In this ingenious, though somewhat far-fetched, interpretation of a difficult passage, it will be observed that Ewald takes the Hebrew verb as an active, and not a passive. In this he is supported by most MSS.

But the credit of suggesting the most plausible explanation belongs to Hitzig, who, in his commentary, proposes to read Hadad-Rimmon, and translates, Ye shall be cast away to Hadad-Rimmon. On Zechariah 12:11, there is a long note by Steiner supporting the supposition that Hadad-Rimmon was a modified designation of the sun-god, and was likewise the counterpart of the Greek Adonis, over whose wounding and death there was an annual lamentation, in which the women took part, and gave way to all kinds of excess. Hadad-Rimmon was, therefore, the name of the deity and the locality of his worship (comp. Ashtaroth Karnaim and other examples), now called Rummâne, four miles south of Ledshûn (Megiddo). To this spot the women were to be carried off for purposes of prostitution. (Comp. the threat pronounced by the prophet, Amos 7:17.)

Verse 4
(4) Bethel . . . Gilgal.—In bitterly ironical words the prophet summons Israel to the calf-worship of Bethel, and to similar rites of bastard Jehovah-worship at Gilgal. These spots were full of sacred associations. The sarcastic force of the passage is lost in E.V. For “three years” read every three days. The law only required a tithe every third year (Deuteronomy 26:12); but here the prophet is lashing the people with hyperbolical irony for their excessive generosity to the base priests and spurious sanctuaries.

Verse 5
(5) The margin is more correct, and gives the key to the passage. Render, and offer by burning your thank-offering of leaven. Leaven was not allowed in any sacrifice offered by fire. Amos ironically calls upon them to break the Levitical law (Leviticus 7:13; Leviticus 23:17), as he knew they were in the habit of doing.

Verse 6
(6) Cleanness of teeth is, by the poetic parallelism, identified with the want of bread, the former phrase being a graphic representation of one of the ghastly aspects of famine; clean, sharp, prominent teeth projecting from the thin lips. Notwithstanding their chastisement, God says, “Ye have not returned even up to me.” Jehovah is here introduced as grieving over the failure of his disciplinary treatment of Israel.

Verse 7-8
(7, 8) Three months to the harvest.—The withdrawal of rain at this period (February and March) is at the present day most calamitous to the crops in Palestine.

Caused it to rain . . .—The tenses should be regarded as expressing repetition of the act, and might be, with advantage, rendered as present cause it to rain . . . is rained upon, &c. The inhabitants of the most suffering districts wander, distracted and weary, to a more favoured city, and find no sufficiency. Comp. the graphic description in Jeremiah 14:1-6. Moreover, the specialties of affliction, in particular localities. reveal the purpose of God rather than the operation of universal laws.

Verse 9
(9) Blasting and mildew.—Burning up the corn before it is ready to ear, and producing a tawny yellow, instead of golden red, was another judgment. Nothing escapes the Divine visitation. “Your gardens, vineyards, fig-trees, and olive-trees”—which in a well-watered enclosure might escape the general drought—the locust devours in vast numbers (so the Heb. should be rendered); comp. Joel 1:4.

Verse 10
(10) With the captivity of your horses.—This, the marginal reading, is more exact. Egypt is the birthplace of the plague or black death, and the circumstances augmenting its horror are here terribly portrayed. G. Baur thinks, that since the drought is mentioned after the famine as its true cause, so here the prophet explains the cause of the pestilence, or the way in which it would be brought about, viz., by the hosts of slaughtered warriors scattered over the camp.

Verse 11
(11) Overthrown.—Another awful calamity, an earthquake, is referred to, and perhaps a volcanic eruption. Dr. Pusey enumerates a long series of earthquakes, which distressed Palestine, though not the central parts of the country, from the time of Julian to the twelfth century. The allusion to Sodom and Gomorrah gives a hint of the fierce licence and vice which had prevailed in some parts of the Northern kingdom, and called for chastisement.

Some of you.—More accurately among you.

Brand plucked . . .—Men would cast such a brand back into the fire. “Behold the goodness and severity of God.”

Verse 12
(12) Thus will I do.—What is he about to do? It is left in awful uncertainty, but the doom is wrapt up in the boundless possibilities of the Divine judgment involved in the drawing very near of the Lord Himself, to execute what He has said and sworn by His Holiness in Amos 4:2-3. All that had previously been done in famine, drought, blighting pestilence, and earthquake, was not final, and had failed in its effect. The summons to meet God in some other unknown form than these is very solemn.

Verse 13
(13) God of hosts.—The Lord whom they have to meet is no mere national deity, but the supreme Creator.

Createth the wind.—Not “spirit” (as margin). But the two ideas “wind” and “spirit” were closely associated in Heb. (as in Greek), being designated by the same word ruach (in Greek πνεῦμα, comp. John 3:8). Hence the transition in thought to the next clause is natural. This is curiously rendered in LXX. “and declareth to man his Christ” through a misunderstanding of the original.

05 Chapter 5 

Introduction
V.

Commences with a veritable dirge over the calamity already threatened. The form of the dirge belongs to the second verse only (its poetic expression resembling the lament of David over Saul and Jonathan, 2 Samuel 1), but the spirit of the dirge extends through the entire chapter.

Verse 2
(2) Forsaken.—Or rather dashed to the earth. “Virgin” is a feminine designation of Israel poetically expressive of grace and beauty. Comp. the epithet “daughter of Zion,” nations and cities being represented by a feminine personification. She is not annihilated, but obliterated as a nation.

Verse 3
(3) Shall leave an hundred.—i.e., shall have an hundred only as a remnant of the thousand who went forth to war. The great cities were to be decimated in the coming struggle with Assyria.

Verse 4
(4) Seek . . . live.—Search after God is rewarded by finding Him, and this is life in the highest sense.

Verse 5
(5) Seek.—The same word is used for the searching, or inquiring at idol shrines, which is here fervently condemned. Respecting Beersheba, see Note on Amos 8:14. On Grilgal there is a play of words in the original, which it is impossible to express accurately in translation.

Bethel shall come to nought.—Render (with Luther) Bethel (house of God) shall become Bethaven (house of vanity). The form Bethaven here is supported by the LXX., and appears to confirm the Masoretic reading of Hosea 4:15; Hosea 10:5; and Amos 1:5, where other reasons incline critics to read On for Aven (see the passages).

Verse 6
(6) Render, lest he rush down like fire on the house of Joseph (i.e., the Northern Kingdom). For “in Bethel” read “for Bethel.” Let the blending of mercy with judgment be here observed, “Seek Jehovah and live, lest this evil befall you.” The curse is still conditional.

Verse 7
(7) Is placed after Amos 5:9 by Ewald, since Amos 5:7-8 stand in the Heb. without any connecting-link. The holy thing “judgment” is perverted into the bitter thing “wormwood,” that which is execrated.

Leave off.—Or rather, cast down righteousness to the earth, i.e., by false judgments and unjust decrees. Pusey sees here the analogue of the humiliation of the Holy One by wicked hands, when He was crowned with thorns, and fell beneath His cross.

Verse 8
(8) Connected by E.V. with Amos 5:6 through the verb “seek ye,” so that it may thus be linked to Amos 5:7. To regard it as a solemn assertion “There is one who maketh, &c.,” is not satisfactory. We prefer to render, As for him who made the Pleiades . . . Jehovah is his name, i.e., The God of the Hebrews is the supreme universal Lord (comp. Amos 4:13). This is profoundly impressive, since the prophets were surrounded by the pompous nature-worship of the East.

The Heb. word for the Pleiades (seven stars) means properly “heap” or “cluster,” and that for Orion signifies “stout, strong one.” The appearance of the Pleiades indicated the “sweet influences” of spring, that of Orion the winter solstice. Observe that Amos the herdsman, and Job the Arabian Emir, accustomed to the naked sky of the desert, make these special references to astronomical facts. The death-shadow suggests the darkest experiences of human life. Jehovah pours His light upon the deepest gloom of our lot. He, too, can make the day dark with night, covering the noonday sky with funereal pall, as at the Crucifixion. God is also made the perennial source of the rain, that “river of God which is full of water,” and which is ever rising at His command from the great sea.

Verse 9
(9) That strengthened.—The rendering should be who causeth desolation to gleam upon the strong (who were priding themselves on their immunity), so that desolation cometh on the stronghold.

Verse 10
(10) Rebuker in the Gate.—The person so described might be the prophet himself. So also he that speaketh uprightly.

Verse 11
(11) Burdens of wheat.—i.e., Ye take gifts of sifted corn, as a contribution to your own luxury, and which the poor man was not bound to offer, and only would offer to purchase your good will. Therefore your pomp and luxury shall be of no avail. Such is God’s judgment on indifference to the wants and feedings of the poor.

Verse 12
(12) I know.—Most of the commentators imply that the “I” is Jehovah, but it is more likely to be the prophet himself. The adjectives “manifold,” “mighty,” should be rendered as predicates, That manifold are your transgressions, and mighty your sins, ye afflicters of the just and takers of a bribe, and ye who bow down the poor in the gate. The idea involved in the word rendered “bribe” is the ransom which the poor and defenceless were obliged to pay to a tyrannical judge, in order to escape a harsh sentence. The “gate” is the place where judgment is passed by the chief men.

Verse 13
(13) Prudent . . . silence.—The dumb silence of the prudent is the awful curse which comes upon a people when they are given up to selfishness and rapacity. Thus the doom:—“Ephraim is joined to idols, let him alone.”

Verse 14-15
(14, 15) Break in like a beam of sunshine in the darkness. The fearful doom, already spoken of, is after all conditional. Let a moral change be wrought in them, and even now Jehovah, God of hosts, may deign to be with them. Enlist your passions on the right side. No virtue is safe till it is enthusiastic.

Verse 16
(16) Therefore.—Probably a pause occurs here, for once more the words of the prophet assume a more mournful tone. “Therefore” points back to the transgressions condemned in Amos 5:11-13. On the Divine name “Lord of hosts,” see note on Hosea 12:5, and Oehler, Biblical Theology of the Old Testament, §§ 194-8. It is a grand phrase to denote the antithesis. between “the Portion of Jacob,” and all heathen deities.

The “streets” are the open wide squares near the gates, and the “highways” are more properly the narrow alleys of the crowded cities of the Easu. The word for wailing (mispçd) denotes properly the beating of the breast, the Oriental symptom of grief. The calling of the husbandman from his agricultural pursuits to lamentation is an indication that the disaster was universal. Those “skilled in wailing” were generally, and are still, women who tear their hair and dress, throw dust over the head, and utter the monotonous wail and piercing cry of distress. The last clause should properly be inverted, And wailing to such as are skilful of lamentation. (Ecclesiastes 12:5; Jeremiah 9:17-19.

Pass through thee.—Properly through the midst of thee. Whenever Jehovah is said to pass through a land or a city, heavy punishment is intended. (Comp. Exodus 12:12.) The reference to the “vineyards” adds to the terror of the picture.

Verse 18
(18) Desire the day of the Lord.—Expecting that day to bring you deliverance and judgments upon your enemies. It shall bring the reverse! There is a dark side to the pillar of fire.

Verse 19
(19) Your escape will be impossible. You will avoid one calamity, only to fall into a worse.

Verse 20
(20) Darkness.—In the form of an interrogative, the condemnation contained in Amos 5:18 is emphatically reasserted. The term rendered “very dark” is that used to denote the gross Egyptian darkness that might be felt (Exodus 10:22), the awful gloom, such as fell on Jerusalem at the Crucifixion, which is always accompanied by the sense of confusion, terror, and intolerable suspense. (Comp. the graphic metaphorical language of Isaiah 5:30.)

Verse 21-22
(21, 22) These verses closely resemble the condemnation which Isaiah pronounces (Amos 1:10-15) upon mere ritual, however punctilious, mere profession of orthodoxy, however exacting, which was not accompanied by righteousness and mercy, and was not the expression of inward penitence and purity.

Will not smell in your . . .—A strong expression for “I take no delight in them.” That Baal worship, as well as the worship of the true God, was characterised by similar offerings and sacrificial terms is indicated by a Phœnician tablet inscribed with a code of sacrificial dues, discovered at Marseilles. The word rendered peace offering should be translated as in the margin. The word for “meat offering” is better interpreted “meal offerings,” since it consisted of vegetable products used in food, meal, oil, cakes, &c.

Verse 23
(23) Songs.—The very sound of their tumultuous songs was a burden to Jehovah. As Christ cleansed the Temple, so would He dispel all this hypocritical and perilous confusion of ideas.

Verse 24
(24) Mighty stream.—Or rather perennial stream.

Verse 25-26
(25, 26) Much uncertainty belongs to the interpretation of these verses and their connection in thought. Some commentators would treat Amos 5:25 as a statement, and not a question, the first word being read as a definite article, and not an interrogative prefix in the Hebrew. But the construction of the following words forbids this supposition, and nearly all exegetes follow the LXX., Vulg., Targ., in taking the sentence as interrogative. Is the expected answer negative or affirmative? Heb. usage points to the former. So Ewald and Keil According to the latter, the words apply to the nation as a whole, or to the great mass of the people, individual exceptions being passed by. The following verse is then taken in an adversative sense, “To me ye have offered no sacrifices, but ye have borne,” &c. The opposition is between the Jehovah-worship, which they suspended, and the idol-worship which they carried on. This is a possible interpretation, as Driver (Heb. Tenses, § 119a, foot-note) admits. But as that writer shows (l.c.), it is more in consonance with grammatical usage to translate in Amos 5:26 by a future, as Ewald does: “So ye shall carry away the tabernacle,” &c., i.e., when driven into exile. To this thought Amos 5:27 forms a natural development: And I will carry you away captive, &c. Moreover, in the light of this interpretation the logical connection of Amos 5:21-27 becomes much simpler: “I, Jehovah, abhor the mechanical round of corrupt and hollow ceremonial cloaking wickedness of conduct. Live righteously. Did I exact punctilious discharge of ceremonial in the desert wanderings? [No.] Therefore I shall submit you once more to the discipline of exile wanderings.” On the meaning of the difficult clause, Chiun your images, the star of your god, which ye made for yourselves, as well as on the rendering of the LXX. and St. Stephen’s quotation of the passage, see Excursus B. Kuenen is scarcely justified in founding an argument on this passage as to the origin of the Sabbath.

EXCURSUS B (Amos ).

Three obscure points render this verse one of the most difficult in the Old Testament.

1. As to tense. The interpretation to which preference has been given in the commentary on the text—the time being regarded as future—has been decided on grounds of grammatical usage only. But certainly the larger number of commentators have rendered the verb as a past tense, “But ye bore the tabernacle,” &c., the time referred to being that of the desert wanderings. This view is upheld by Hitzig, Kuenen, Keil, Henderson, and also by R. S. Poole. It is also supported by the LXX.

2. The word Sikkûth, rendered tabernacle, or tent, in the E.V. and by the LXX., is derived from a root signifying both to interweave and to cover—an etymology which confirms the above rendering. Ewald’s conjecture that it signifies “stake,” inferred from the Aramaic Sekkitho, is to be rejected. The conception of Moloch being carried in a tent may be illustrated from the Egyptian monuments of Rameses XII. Birch (Egypt, S. P. C. K., p. 149), refers to a tablet found in the south-west corner of Karnak: “The picture of the tablet represents Rameses holding a censer, and worshipping the ark of the god [Khons], which, partly covered with curtains, is placed in a boat . . . Figures of priests, a sphinx, and standards are in the boat, while twelve priests carry it on their shoulders.”

3. Both Moloch and Chiun were evidently star-deities. R. S. Poole endeavours to connect Chiun with Semitic deities worshipped in Egypt (see art. “Remphan,” Smith’s Dict. of the Bible). The name Chiun appears as Remphan in the quotation of this passage in Stephen’s speech (Acts 7:43). And both Remphan and Chiun were held by Mr. Poole to be the corresponding male and female deities of Asiatic type, Renpu and Ken. But the form Remphan can be clearly shown to have arisen from textual corruption, originating, perhaps, in some false analogy. In the New Testament passage the best MSS. read Rephan, and this reading has been adopted in our Revised Version, and occurs in nearly the same form in the LXX., from which Stephen was freely quoting. In the LXX. the original order of the clauses has suffered transposition, and it is certainly safer to adhere to the Hebrew text (as in Amos 9:11-12).

Rêphan arose from the Hebrew text by the change of a single character. Instances of such interchange are not infrequent in the Old Testament. Yet the form Rephan, though corrupt, is invaluable, as indicating the true reading of the Hebrew word. The word for Chiun was read by the Masoretes as Kiyyûn (according to Ewald, “pedestal” [?]). But the LXX. indicate, and much confirmatory testimony establishes the fact, that the word is to be read Kêvan, and that Kêvan, like the Ammonitish Moloch, represented the star-deity Saturn. Thus Kaivono is the form of the word in the Peshito. This view is supported by Aben Ezra and Kimchi, who cite Kivan as the name for the star Saturn in the Persian and Arabic. This star (see quotations in Henderson’s Commentary) was held to exert malignant influence. Schrader (Cuneiform Inscriptions and the Old Testament, p. 443) compares the name Ka-ai-vanu, the Assyrian name for that planet.

06 Chapter 6 

Introduction
VI.

The prophet now turns his rebuke, not only to the Northern kingdom, but to the House of Judah, though the burden of the subsequent charges are specially applicable to the former.

Verse 1
(1) Trust.—The word for “trust” is a participle, and we should translate as the parallelism indicates: the confident (or complacent) dwellers in the mountain of Samaria; i.e., the upper luxurious classes, “the chief of the first of nations,” meaning the rulers, to whom Israel, the supreme and highly-favoured nation, comes up for judgment and for guidance in all civil affairs. These are now summoned to listen to the rebuke of the Divine Judge.

Verse 2
(2) The meaning is obscure. Kalneh, the Kalno of Isaiah 10:9, the Assyrian Kulunu (comp. Genesis 10:10), is here probably mentioned first because it is most easterly. It is identified by Kiepert with Holwân, but its position is uncertain, though generally regarded as lying in the neighbourhood of the Greek Ctesiphon, on the Tigris. Hamath is the ancient Hittite city in the valley of the Orontes, and it had felt the strong hand of Jeroboam II. (2 Kings 14:28). We have no reason for believing that at this period the Assyrian power had destroyed the importance of these places, though the prophet may have regarded that issue as imminent. Hamath the Great (or Rabba; comp. Joshua 11:8), according to the inscriptions, sustained defeats from Salmanassar II. about 850 B.C. It was finally overthrown by Sargon in 720 B.C., who in his own boastful language “swept over its land like a flood.” Gath, the home of Goliath, had probably lost its original importance. Uzziah destroyed it. Were Calno, Hamath, Gath, more important than Zion or Samaria? Then, says the prophet, do not expect in your opulence and self-satisfaction immunity from a worse doom.

Verse 3
(3) Far away.—They choose to think that the day of reckoning is far off, and cling yet closer to their habits of defrauding the poor at the seat of judgment. (Comp. Ezekiel 12:21-28.)

Verse 4
(4) Of ivory—i.e., inlaid with that material.

Verse 5
(5) Chant.—The original Hebrew only occurs in this passage, and is best rendered prattle, or jabber. The comparison with David is ironical He made these instruments to please the Lord, these princes to please themselves.

Verse 6
(6) Bowls.—The extent of their potations is indicated by the fact that they drink, not from wine-cups, but from large bowls (in which the wine was probably mixed). The same word is used in Exodus 38:3 to describe the sacrificial basons.

And anoint themselves . . .—Render, anoint themselves with the choicest of oils, and are not sick at heart for the ruin of Joseph. Self-indulgence is indifferent to the call of duty or danger.

Verse 7
(7) Therefore (as a punishment for this self-indulgence) they shall go into captivity at the head of the captives, and the shout of the loungers (rioting in their banquets) shall cease. All their loud merriment will come to a sorry end.

Verse 8
(8) By himself.—Literally, by His soul. Jehovah swears by His life or soul because He could swear by no greater—the eternal “I Am.” (Comp. the formula of Divine asseveration: “As I live, saith the Lord,” which derives illustration from the custom of swearing by the life of a monarch; Genesis 42:15-16.) With the eternal unchangeable being of the Supreme Monarch stands contrasted “the excellency of Jacob,” the false futile glory which Jehovah abhors. In Amos 8:7 the phrase is used for God Himself; not, however, in either passage God’s absolute perfection or objective glory, but the thoughts, sometimes wise, sometimes base, which men have entertained about Him. From the context we infer that the splendid shrine of Samaria, with its unacceptable offerings and calf-worship, is here meant. The reference to the coming destruction of buildings great and small (Amos 6:11) lends colour to this interpretation. (Comp. Amos 6:13.)

Verse 9-10
(9, 10) Ten . . . uncle.—In some large house it might be that ten are left remaining, but even these are devoured by the pestilence which hovers in the track of war. Nine have fallen victims. Fathers and brothers are all gone, and the uncle comes in as the funereal burner, to carry out the corpse to the pyre, and finds in the innermost parts of the house the tenth victim of the fell disease yet alive. A hurried word or two passes between them: “Is there yet another with thee?” and the answer comes, “Not one.” Then shall he say “Hush!” The lonely sufferer begins to curse the Lord for His judgments, or it may be he begins to call upon the Name of the Lord when it is too late, when, as a finishing touch of darkest gloom and despair, he is interrupted by a warning not to stir up Jehovah’s wrath in this day of His visitation by even mentioning His name. This and one other passage (1 Samuel 31:12) imply that under special circumstances the Hebrews burned their dead. In this case pestilence made cremation a necessity. The references in 2 Chronicles 16:14; 2 Chronicles 21:19; Jeremiah 34:5, are to honorific burning of spices in memory of the dead.

Verse 11
(11) Breaches.—For this read ruins. (See end of Note on Amos 6:8.) The overthrow of all classes of the population is here referred to.

Verse 12
(12) The questions require a negative answer, and show that the conduct of Israel is as inconsistent and senseless as the supposition involved in the interrogation: that horses should climb steep cliffs, or oxen plough in the rocky gorge. The conception of oppression, luxury, and pride being the forerunners of prosperity and peace is anomalous. The idea is, that that which should have insured the stability of the state, the embodiment of its conscience, had been turned into narcotic poison—the self-satisfaction of personal greed. Rôsh, the Hebrew for “gall,” is a poisonous kind of plant with bitter taste, and resembling, according to Jerome, stalks of grass, and propagating itself with such rapidity that it is difficult to exterminate it. (Comp. Hosea 10:4. Speaker’s Commentary suggests “poppy-head.”) In Amos 5:7 the word expressed here by “hemlock” is rendered “worm-wood,” as in Jeremiah 9:15; Jeremiah 23:15; Deuteronomy 29:18, &c., a rendering which should have been retained here. Gall and worm-wood are constantly associated in Old Testament prophecy in this metaphorical sense.

Verse 13
(13) A thing of nought refers to the calf-worship, the idol that Israel is glorying and trusting in, the idolatrous travesty of the Eternal that they call “the excellency of Jacob.” (Comp. Amos 6:8, and Amos 8:7.)

Taken to us horns—i.e., instruments of resistance and aggression, the horn being symbolic of strength (Jeremiah 48:25; Psalms 75:10; Psalms 89:17; Psalms 92:10; 1 Samuel 2:10). The sacred historian takes quite a different view of the success of Jeroboam II. (2 Kings 14:26-27). These boasters reckoned the success of arms as due to their own ingenuity or “power.” (Comp. the language put into the mouth of Pharaoh by Ezekiel 29:3 : “My river is my own: I made it for myself.”)

Verse 14
(14) From . . . unto.—The entire limits of the kingdom of Israel after the victories of Jeroboam II. were, according to 2 Kings 14:25, identical with the region which is here threatened with invasion, i.e., extending from the mouth of the Orontes valley (comp. Numbers 34:8; Joshua 13:5) to the Wady el Ahsa, the southern boundary of Moab. (Comp. Isaiah 15:7, where the Hebrew name appears under a slightly different form, implying “torrent of the poplars.”)
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VII.

Here commences the third portion of the prophecy. It is of a different class from that which has preceded, and may have formed the main heads of public discourses, the parabolic ministry of the prophet in the earlier stages of his career. These fiats of destruction, contained in the visions and dreams of coming doom, had been arrested by the intercession of the prophet himself. But the time was approaching when prayer would be of no avail, and the desolation of the kingdom would be complete.

Verse 1
(1) Each of the visions is introduced with closely resembling words. For “grasshopper,” read locusts. The phrase “king’s mowings” suggests that the king claimed tyrannically the first-fruits of the hay harvest, which was ordinarily followed by the early “rain upon the mown grass.” (Comp. 1 Kings 18:5.)

Verse 2
(2) The grass of the land.—The same word is used in the original in Genesis 1:11, signifying herbs and vegetables. Amos saw the first wave of disaster in the destruction of the food of the people, and he interceded for respite and forgiveness. The cry takes the form, Who is Jacob that he should stand? (E.V., “by whom,” is incorrect) for he is small.

Verse 3
(3) The Lord repented.—The judgment is withheld. On the anthropomorphism of Jehovah repenting, comp. Genesis 6:5 and other passages.

Verse 4
(4) Fire.—The poetical description of a yet more terrible calamity. God announces His intention of judging, i.e., punishing by fire (the word in E.V., “contend,” is to be understood in this sense). For “a portion” read the portion. The image is that of a prairie fire, that should eat up the later grass spared by the locusts. The consuming of the “great deep” is a strong hyperbole, and can scarcely refer to the “heathen world,” as Keil maintains. The meaning rather appears to be that not only the solitary remnant of pasture, but the deepest springs of moisture, will be scorched up in the blaze. The same word for “deep” (tehôm) is used in Genesis 1:2; Gen_7:11; Gen_8:2. (Comp. the Assyrian tihamtu.)

Verse 5-6
(5, 6) Instead of “forgive,” the prophet now only ventures to say “cease,” a cry for arrest of judgment. Yet the same plea for pity is urged as before. Jeroboam II. and his house are spared for awhile. But another awful vision comes to the prophet.

Verse 7
(7) Wall made by a plumbline—i.e., a perpendicular wall, the stability of the kingdom being represented by the closely-fitting well-jointed stones of a lofty wall. Right in the heart of this strong-built city, the Lord Himself marks the extent of the desolation, the plumb-line being used in dismantling buildings, as well as erecting them (2 Kings 21:13; Isaiah 34:11).

Verse 8
(8) Pass by them.—In the sense of sparing. There will come a time when prayer will be of no avail. All intercessions, however passionate or eager, will be too late. The door of mercy is shut.

Verse 9
(9) High places of Isaac.—The name Isaac is here spelt somewhat differently in the Hebrew from the form we have in Genesis. The LXX. misunderstand the word, and render “altars of laughter,” in accordance with the etymological sense of the proper name. The residents in the neighbourhood of Beersheba may have boasted of the favour or honour belonging to them, as occupying the home of Isaac and the birthplace of Jacob.

Will rise against.—This dreadful doom fell on the house of Jeroboam, and was the prelude of the final destruction of the nations by Shalmaneser IV., in 721 (2 Kings 15:10).

Verse 10
(10) There follows a brief historical interlude of much interest. It shows that the effect of the preaching of the Jud

Verse 11
(11) Die by the sword.—So far as the words of the prophecy are concerned, it was not accurate to say that Amos had threatened Jeroboam with the sword.

Verse 12-13
(12, 13) Jeroboam treated the charge made by Amaziah with indifference, or perhaps with awe: at least, with silence. And so the priest of Bethel takes upon himself to dismiss the prophet from the kingdom. The word for “seer” is here chozeh, one who has visions, a word not used in a contemptuous sense here or in the Old Testament generally. The expression “there eat bread and prophecy” is a hendiadys for “there live on your profession as a prophet,” not here. To this Amos replies that that was not his profession (Amos 7:14). Bethel is spoken of as the “holy place,” or sanctuary, and also as the “royal residence” (E.V., “king’s court”). Men blinded by prejudice, and bewildered by the light of our Lord’s holy presence, besought him to depart from them. The awful peril of imploring God’s messenger to withdraw is frequently referred to in Scripture. (Comp. Luke 10:10-12.)

Verse 14
(14) I was . . .—An interesting biographical touch. Prophecy, like other occupations, tended to form a hereditary guild, but Amos was not by birth a prophet. The word for “gatherer” is rendered in the LXX. and Vulg. “nipper,” or “pincher.” There was a custom mentioned in Theophrastus, Hist. Plant., iv. 2, Pliny, Hist. Nat., xiii. 14, of pinching or scratching the mulberry-fig in order to make it ripen. But it is very doubtful whether this is the meaning of the Hebrew word here, which is nowhere else employed.

Verse 15
(15) Followed the flock.—There is no hint of any lack of education or refinement (see Introduction) through the exclusion of any special aid derived from the training of earlier prophets. In this case God’s inward call had been more than sufficient.

Verse 16
(16) Drop not.—A word used in the Song of Moses for “distil,” expressing persuasive and flowing discourse (Deuteronomy 32:2; Ezekiel 21:2; Ezekiel 21:7; Micah 2:6; Micah 2:11).

Verse 17
(17) Harlot.—This doom on Amaziah’s wife is to be regarded as the hideous consequence of war. She shall be ravished. By the polluted land we are to understand Assyria, or the land of exile; for food eaten in any other land than Canaan, the land of Jehovah, was regarded as unclean (see W. R. Smith, O.T. in Jewish Church, pp. 235-8). We hear no more of Amaziah, nor do we know how or where he met his doom
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VIII.

Verse 1-2
(1, 2) The visions are resumed as though the priest at Bethel had trembled at the presence of Amos, and had ceased to persecute him. There is a remarkable play of words, qaits being the Hebrew for “summer fruit,” and qêts for “end.” It is harvest time, the end of the agricultural year. Israel is ripe for his final doom, that shall sweep down like a scythe. For “pass by” see on Amos 7:8.

Verse 3
(3) Temple.—The word thus rendered (hêchal) also signifies “palace,” and this is probably the meaning in this passage. The “songs” have been already spoken of in Amos 6:5. The construction of the following clauses in the original is somewhat doubtful. Some commentators would break up the sentence into abrupt ejaculations. Thus Keil:—“corpses in multitude; in every place he hath cast them forth: Hush!” For “he hath cast,” some would read (with 2 Heb. MSS.) the imperative, “cast them forth.” But it would be better, and more in consonance with the style of Amos, to connect the clauses together thus: There shall be many corpses in every place that one hath cast away in hushed silence. The words describe the reign of death and doom, with none to bury or make lamentation—a full end.

Verse 4
(4) Ye that swallow up . . .—Better, ye that pant (or are greedy) for the very ashes on their heads.

Make . . . to fail.—Literally, make . . . to cease: i.e., destroy.

Verse 5
(5) When . . . gone.—They desired that the festivals of the New Moon and Sabbath should be over, when they might not only return to their secular employments, but pursue their search for ill-gotten gains—a proof that these festivals were observed in the northern nation, even if they were disliked.

Set forth wheat.—The original signifies the opening of the sacks, or granaries, where the wheat was stored. The greedy mercantile class is referred to. The ephah, which was a dry measure (= three English pecks), was “made small,” so that a smaller quantity might be sold. The shekel was the weight against which the precious metal was weighed. If this were fraudulently augmented, more of the gold or silver than was due was demanded for the impoverished ephah.

Falsifying the balances . . .—More accurately, falsifying the deceitful balances, so that the very symbol of justice became the implement of committing injustice. This is frequently condemned in the Law and Prophets (Leviticus 19:35-36; Deuteronomy 25:15; Proverbs 11:1; Micah 6:11).

Verse 6
(6) On this perverse straining of the Law, comp. Amos 2:6. Their money-making propensity was carried to such unscrupulous lengths, that they even sold the refuse of corn, little better than mere chaff.

Verse 7
(7) Excellency of Jacob.—In the previous use of this remarkable expression (Amos 6:8) Jehovah is said to abhor it, but here He swears by it. The “excellency” which He abhorred was the miserable substitute which they had made for His great Name. Here He gives it the value which, in itself, it ought to possess.

Verse 8
(8) Shall not the land . . .?—The rendering should be, The whole of it rises as the Nile, surges and subsides (or sinks) as the Egyptian Nile. The solid land shall rise up in earthquake, like the Nile that ascends twenty feet in the time of its inundation, and then subsides.

Verse 9
(9) Darken the earth.—The darkening of the sun at noon-day gives an image of confusion and terror (comp. Amos 5:20). The eclipse of the sun that is here alluded to (see Excursus C), like the earthquake in the preceding verse, is employed as a powerful image of national calamity, the extinction of the royal house, and perhaps the final overthrow of Israel. (Comp. Jeremiah 15:9; Ezekiel 32:7-10.)

EXCURSUS C (Amos ).

That an eclipse is here referred to, and employed as a figure to express the overwhelming calamities which were to darken Israel, can hardly admit of doubt, when we compare the similar figurative use of the earthquake in the preceding verse. But to what eclipse does the prophet refer? Mr. J. W. Bosanquet has attempted to identify it with a very special one, mentioned in the Assyrian annals:—“In the eponymy of Bursagale, prefect of Gozan, the city of Asshur revolted, and in the month Sivan the sun was eclipsed.” This has been calculated by Hind to have occurred on June 15, 763 B.C. (So Rawlinson, Schrader, G. Smith, &c., as against Oppert’s view, which is untenable.) If this eclipse was in the mind of the prophet, it is a fact of considerable importance in chronology. On the whole, however, it is more probable that the prophet was thinking of an earlier eclipse, which took place in 784 B.C., Feb. 9. It was a total eclipse, the time of totality being about 1 p.m. at Jerusalem, thus exactly corresponding with the phraseology of this verse. So remarkable a phenomenon would naturally stamp itself for many years upon the mind of the people, and this vivid impression the prophet summons to his aid in foreshadowing the calamities of the last time.

Verse 10-11
(10, 11) The imagery is very vivid. The prophet threatens a famine of the word of Jehovah, and a parching thirst for the Water of Life, now no longer attainable. Such terrible destitution often supervenes on the neglect of the Word of God, the power to discern the ever-present Word being exhausted. Then comes the withdrawal of revelation, the silence of seers. One of the awful dooms of unbelief in the next world will be this famine, this hopeless thirst and fathomless suspense.

Verse 12
(12) They shall wander from sea to sea . . .—Stagger and reel from east to west to find one seer who knows the mind of the Lord: they shall not find one. The reference to the east here has an instructive parallel in Isaiah 2:6, where the house of Jacob is enounced as being “full of the east.” Probably Delitzsch is right in interpreting the east there to mean Arabia as inclusive of the whole tract from the Sinaitic peninsula to the banks of the Euphrates. The north would mean Phœnicia and Aram. From these districts the distracted superstitious Hebrew sought vain help in idolatrous forms of divination.

Verse 13
(13) Faint.—That fair virgins and strong brave youths should faint by reason of their raging thirst suggests that the less vigorous would suffer even more keenly. It is sad when old men stumble into the darkness of unbelief amid the shining of the noon-day sun, seeing that they can remember the brightness of their morning, but there is always hope that their child-like spirit may return to them, and that at the evening time it may be light; but if fair virgins and strong youths are covered with the inward veil, what will become of them in their westering days? and where will the elders be if they have had no youth?

Verse 14
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IX.

(1) The last vision is transferred to the shrine at Bethel, the seat of the calf-worship. The prophet sees Jehovah Himself standing in pomp by the altar of burnt offering, and by His side the angel of His presence, to whom now, as on many other occasions, the mission of destruction has been entrusted. To him the words of Jehovah are addressed (so Aben Ezra, Kimchi). It is doubtful what is meant by the Hebrew Caphtôr (mistranslated “lintel of the door”). It may mean the wreathed capital of the columns, as in Zephaniah 2:14. So Hitzig and Keil. The word sippîm (mistranslated “posts”) properly signifies “thresholds,” but is here understood by the first-mentioned commentator to mean the cornice supported by the columns. This is confirmed by the LXX. on Isaiah 6:4 (see Delitzsch ad loc). But as there is no mention of the temple building, but only of the altar of burnt offering, it is much safer to adhere to the ordinary and well-established significations of these terms. We should accordingly follow Ewald in taking Caphtôr as referring to the ornamented horns of the altar. Similarly, in Exodus 25:31; Exodus 37:17, it signifies the richly decorated extremities of the golden candelabra. The scene is wonderfully vivid. Round the colossal altar of burnt offering a crowd of eager devotees is gathered. Jehovah gives the word of command to His angel, and with a blow that shakes the very threshold the ornamented altar horns are shivered to fragments, which are hurled down upon the panic-stricken multitude below.

And cut . . .—Rather, and dash them in pieces upon the head of all of them.

Verse 2
(2) Dig.—For this expression break should be substituted. “Hell,” or rather, Hades (Sheôl), the dark abode of the gathered dead, is contrasted with “heaven,” the abode of light. Escape from the universal Lord is impossible.

Verse 3
(3) Serpent.—On this expression, i.e., the “waterserpent,” comp. Isaiah 27:1.

Verse 5-6
(5, 6) Accumulate in grand imagery the majesty, power, and irresistible resources of the Lord, who has at length become their enemy. The very world itself melts, as Sinai did, at His touch.

The word “is” should be omitted in the rendering. The predicate “Jehovah (the Lord) is His name” (Amos 9:6) stands at the end of a series of attributive clauses.

Like a flood . . .—The sentence should run thus: The whole of it rises like the Nile, and subsides (or sinks) like the Egyptian Nile. The future tenses should be replaced by presents. (Comp. Amos 8:8.)

Stories—i.e., upper rooms (comp. Psalms 104:3). The word for “troop” is rightly rendered “arch,” or “vault,” from a root signifying to bind or compact together, the sky being regarded as a “firmament,” or solid extension, which rested on the earth as a foundation.

Verse 7
(7) Ethiopians.—Israel had presumed on the special favour of Jehovah. The prophet asks them whether, after all, they are better or safer than the Ethiopians, whom they despised. He who led Israel from Egypt also brought the Philistines from Caphtor, and the Syrians from Kir. Caphtor is mentioned in the table of races, Genesis 10:14 (where the clause referring to the Philistines should probably be placed at the end of the verse). The LXX. followed by the Targums and Peshito interpret Caphtor as Cappadocia, probably from resemblance in form. R. S. Poole, art. “Caphtor,” in the Dictionary of the Bible, compares the Egyptian Kebtu or Koptos, and places the Caphtorim in Upper Egypt, while Ebers holds that they had their settlements in the Nile delta. But the identification of Caphtor with Crete is most probable. So Rosenmüller, Ewald, Dillmann, &c. On Kir, probably E. of the Euphrates, see Note on Amos 1:5.

Verse 8
(8) Sinful nation.—The kingdom of the ten tribes which had so utterly revolted from the true centre and spiritual ideas of the worship of Jehovah.

Verse 9-10
(9, 10) Sift.—Literally, shake to and fro. That which is not chaff shall be preserved and dispersed as seed. The race shall live, though the kingdom be destroyed. This peculiar judgment is threatened in Leviticus 26:33; Deuteronomy 28:64. (Comp. Hosea 9:17.) The prediction is very remarkable, as pointing to the indestructible vitality of the race, and its wide diffusion among all nations.

Prevent us.—Better, assail us.

Verse 11-12
(11, 12) These verses present some difficulties, as the quotation of the passage in Acts 15:15-17 is a free reproduction by St. James of the rendering of the LXX. The apostle uses it to show that there was a prophetic promise that after the dispersion of Israel the power and throne of David should be so re-established that it might be a rallying-place of the rest of the nations, “that the residue of men should seek after the Lord” (LXX. “me”). The clause which is quoted shows that the LXX. made their translation from a different Hebrew text from ours, and probably an inferior one. The word for “men” (âdâm) was read in place of Edom in the Masoretic text. The rendering “seek” can also be accounted for by a slight modification of the Hebrew characters. The remarks of Dr. Stanley Leathes (Old Testament Prophecy, p. 70) upon this passage are worthy of attention:—“The Greek text, which the apostle did not make, but found, lent itself even more forcibly than the Hebrew to the peculiar circumstances of the time . . . That he was not speaking critically we are willing to admit, but are we sure that he was bound to do so? At all events, our criticism will best display itself in judging his words according to his standard, and not according to one which, it is plain, he did not follow.”

Verse 13
